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Georgia,  Vt.  Jan.  10th,  1857. 
To  Rev.  L.  Whiting, 

Rev.  and  Dear  Sir, — We  the  undersigned,  members  of  the  Congrega- 
tional Church  in  Georgia,  having  listened  to  your  discourse  preached  at  the 
Ordination  of  Mr.  George  E.  Sanborne,  desire  to  express  our  warmest 
approbation  thereof,  and  request  a  copy  of  the  same  for  publication. 

Very  respectfully  and  truly  yours, 

R.  K.  CLARK, 
H.  P.  BLAIR, 
Q.  C.  COLTON, 
W.  R.  SEARLE, 
H.  H.  BALLARD. 


To  Messrs.  R.  K.  Clark,  H.  P.  Blair  and  others  : 

Gentlemen, — The  ordination  of  a  minister  by  a  church  is  often  an  era  to 
the  town,  and  the  desire  to  fix  the  event  in  the  public  recollection  by  some 
permanent  token  is  very  natural  and  praiseworthy.  Presuming  your 
request  proceeds  from  a  general  interest  in  the  solemn  occasion,  of  which 
the  sermon  was  the  most  available  part  to  keep  it  in  mind,  I  cheerfully 
yield  it  to  your  proposal ;  though  painfully  conscious  that  is  unworthy^ 
from  any  merits  of  its  own,  of  the  favor  you  have  thus  shown-  it. 

Very  truly  yours, 

L.  WHITING. 

Portsmouth,  N.  H.,  Feb.  1st,  1857. 
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ROMANS,  V. :  6.— For  when  we  were  yet  without  strength,  in  due  time  Christ  died  for  the  ungodly. 

The  coming  of  Christ  to  men,  among  other  benefactions,  gave 
to  human  speech  new  terms  and  fresh  phraseologies.  It  did  this 
by  bringing  ideas,  truths  till  then  unknown,  or  unexpressed. 
Doctrines  and  forms,  either  originated  for,  or  combined  out  of 
elements  already  known,  required  and  conveyed  these.  The 
word  Gospel  itself  is  unheard  of  as  an  evangel,  until  the  angel  at 
Bethlehem,  and  the  "  multitudes  of  the  heavenly  host  with  him" 
announced  it  in  the  resonant  melodies  of  angelic  gladness.  The 
gospel  also  brought  in  turn  many  terms  before  unmsed,  and  put 
deeper  significance  into  many  that  were  in  use  Thus  repen- 
tance, faith,  atonement,  regeneration;  election,  adoption,  jus- 
tification and  resurrection,  with  their  attendant  terminologies, 
took  their  place  in  the  religious  speech  of  men  by  the  manifesta- 
tion of  Jesus  Christ. 

The  organic  forms  of  the  gospel  made  similar  increments, — as 
baptism,  the  Lord's  supper  or  communion,  minister  or  pastor, 
and  the  mode  of  endowing  with  that  office,  i.  e.  ordination.  To 
ordain,  as  describing  the  accession  to  a  sacred  calling,  has  but  a 
single  example  of  biblical  use  before  Christ,  and  it  had  then  only 
a  casual,  not  a  technical  use.#  The  technical  use  is  limited,  but 
the  original  was  one  of  the  radical  words  of  the  language,  meaning 
to  make  to  do,  to  create,  form.     So  that  the  choice  by  inspiration  of 

*Jer.  1 :  5. 


this  term  indicates  that  a  new,  specific  character  is  formed  by  the 
act.  Ordination,  in  the  visible  church,  creates  a  minister  to  it. — 
The  power  that  ordains,  or  makes,  is  a  result  of  combinations;  not 
an  organic  power  that  can  act  at  will.  Like  the  electric  gush, 
every  flight  along  the  wire  must  begin  at  the  generator,  which  can 
act  only  in  the  combination  of  elements,  and  must  expire  when 
the  connection  ends,  no  deposit  or  accumulation  being  possible. 
Hence  every  true  minister  of  Christ  must  be  made,  or  ordained 
by  the  same  generic  power  as  ordained  the  first  ministers.  It  is 
Christ's  power, — acting  when  a  man  has  been  personally  called 
to  the  work,  and  when  the  Church  assents  to  his  conviction  of 
a  call,  by  calling  him  to  minister  to  them,  through  his  ministers. 
If  it  is  not  the  same  power  as  ordained  the  first  ministers, — but  a 
power  deposited  with  them,  when  they  were  ordained,  then  we 
are  ministers  not  of  Jesus  Christ,  but  of  his  successors;  and  we 
are  not  to  thank  him  for  putting  us  into  the  ministry,  but  to  the 
"  Apostolic  succession"  is  due  our  gratitude  for  a  place  in  this 
divine  employment. 

But  owning  Jesus  Christ  as  our  Head,  and  claiming  to  be 
ministers  in  his  name,  ordained  by  His  power,  we  are  now  assem- 
bled to  convey  that  character  and  office  to  this  young  man,  called 
and  instructed,  as  he  thinks  and  we  agree,  to  this  holy  calling. 

It  is  suitable  to  the  public  sealing  of  this  consecration  that  we 
choose  some  theme  which  sets  before  us  the  occasion  for  the  work 
proposed,  and  the  true  means  of  answering  its  demands.  Our  text 
does  this  for  us,  with  unusual  completeness.  It  first  states  a 
universal  fact  about  men,  and  a  fact  of  fatal  force  on  man's  con- 
dition, and  then  states  a  fact  equally  universal  as  to  a  help  for 
that  fatal  condition.  These  two  parts  of  the  text  may  form  the 
frame  of  the  discourse. 

"  When  we  were  yet  without  strength, — in  due  time  Christ  died 
for  the  ungodly."  A  plain,  decisive  statement  of  facts,  coupled 
in  form,  because  declaring  the  fundamental  conditions  of  man's 
existence— as,  in  so  few  words,  scarce  any  other  scripture  does. 
"Without  strength,"— totally  helpless,— "Christ  died";  a  grand 


restorative,  redeeming  efficiency  "  for  the  ungodly."  By  the 
faith  which  arises  from  repentance,  the  redemptive  power  of  that 
death  is  applied  to  the  helpless  ungodly.  Where  no  repentance 
and  faith  are  found,  the  condition  is  just  as  if  Christ  had  not  died, 
the  helplessness  as  total,— without  strength  as  completely.  Our 
helplessness  of  soul,  without  a  personal  faith  in  Christ  crucified, 
may  he  shown  from  two  statements. 

1 .    We  are  then  wholly  unable  to  meet  the  demands  of  God's  law. 

From  end  to  end  that  demands,  "  be  ye  holy  as  I  am  holy" — 
hut  the  response  of  the  race  is,  "  no  man  liveth  and  sinneth  not." 
The  human  heart  consents  that  the  moral  constitution  was  broken 
by  the  fall  of  the  first  parent;  that  a  taint  then  touched  the 
blood  and  struck  into  the  marrow  of  the  bones,  and  overspread 
the  entire  moral  nature,  so  that  the  whole  head  is  sick  and  the 
whole  heart  faint,  and  how  can  such  a  disordered  nature  keep  a 
perfect  law  ?  How  is  it  possible  for  a  being  "  conceived  in  sin 
and  brought  forth  in  iniquity,"  to  be  holy  as  God  is  holy  ? 

Once  there  was  strength.  A  sinless  man  in  a  sinless  world 
could  keep  up  to  the  demands  of  that  holy  law.  Touching  sin,  in 
a  single  deed  of  disobedience,  death  struck  that  strength,  and  the 
threat,  "  dying  thou  shalt  die" — a  continuous  progressive  death- 
began  to  execute  itself.  Every  sin  a  soul  commits,  plucks  away 
from  that  soul's  life  some  of  its  strength,  and  gives  as  much  more 
power  to  death,  which  reigneth  over  all  men,  for  that  "  all  have 
sinned." 

Does  any  one  object  to  this  inability,  that  if  we  cannot  keep 
all  the  law,  portions  of  it,  more  or  less,  we  can  keep,  and  so  far 
refute  the  record?  Nay,  my  friends;  do  you  not  know,  that  in 
all  legal  obedience  or  obedience  under  a  perfect  law,  power  to 
keep  one,  though  the  smallest  iota  of  it,  proves  a  power  to  keep 
every  portion  to  the  last  letter  of  it.  If  the  law  is  perfect,  it  is 
so  in  part,  because  exactly  adapted  to  the  capacities  of  those  for 
whom  it  is  made;  but  if  it  has  a  part  here,  which  a  man  can  fully 
keep,  but  other  parts  out  of  the  reach  of  his  power,  then  plainly 
either  it  is  not  exactly  suited  to   man,  or    man   is  wanting  in 
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strength  to  meet  its  claims.  One  or  the  other  must  be  true. 
You  must  either  impeach  the  law,  or  impeach  the  subject  under 
the  law.  Which  will  you  do  ?  Is  the  "  law  holy  and  just  and 
good,"  and  as  such  wholly  above  a  fallen  sinner's  ability  ?  or  is 
the  sinner  able  of  himself  to  keep  the  law,  and  fails  to  do  it,  only 
because  it  is  not  such  a  law  as  that  ?  On  which  side  do  you  lay 
the  condemnation  ?     One  or  the  other  fails.     Which  is  it  ? 

Furthermore;  the  experiment  was  once  made.  The  perfect 
law  was  perfectly  kept  for  a  time  ;  and  how  did  a  change  hap- 
pen ?  Man  was  once  holy,  in  all  moral  respects  the.  opposite  of 
"ungodly."  His  complete  holiness  and  complete  obedience  went 
together,  and  they  stopped  together.  The  moment  one  failed, 
the  other  ceased.  The  instant  Adam's  holiness  felt  the  touch  of 
sin,  his  obedience  faltered;  because  sin  took  away  the  strength 
holiness  gave.  Before  sin  smote  that  perfect  moral  strength, 
every  force  of  it  was  put  to  use  to  keep  the  law.  Every  part, 
to  the  minutest  of  his  being,  felt  the  pressure  of  God's  claim,  and 
possessed  the  exact  power  needed  to  meet  it.  The  demand  was  just 
equal  to  the  man's  strength,  and  his  strength  was  just  equal  to 
the  law's  demand.  Not  a  single  throb  of  useless  strength  had  he; 
not  a  hair's  breath  of  demand  above  that  strength  had  the  law. 
Man's  nature  and  the  divine  law  were  exact  correspondencies. 
He  was  not  able  to  do  an  atom  more  than  to  keep  the  law;  and 
the  law  could  not  accept  from  him  a  shade  less  than  his  utmost 
ability  to  obey,  performed.  No  star  among  the  shining  hosts  was 
more  nicely  bent  to  its  orbit, — no  tone  in  the  anthems  of  the 
sons  of  God  was  in  more  perfect  harmony  with  all  the  others, 
than  were  man  as  created,  and  the  holy  law  under  which  he  was 
created. 

Now  then  if  either  of  these  parts  of  that  perfect  harmony 
shall,  by  the  minutest  variation  change  the  position  it  has  to  the 
other,  that  moment  the  perfect  harmony  is  broken.  If  the  law 
drops  a  syllable  from  its  holy  demand,  the  holier  subject  then 
becomes  its  superior,  and  condemns  it.  If  the  subject  man,  falls 
from  holiness  by  a  single  volition— drops  below  the  holy  law— that 


at  once  becomes  superior  to,  and  condemns  him.  So  long  as  both 
retain  entire  holiness,  their  harmony  is  conplete.  The  moment 
either  loses  perfect  holiness,  it  falls  below  the  other  and  is  so 
condemned  by  the  other. 

Try  now  the  soul's  case  by  these  premises.  If  offending  in  one 
point  proves  you  guilty  of  all,— because  out  of  a  perfect  law  diso- 
bedience can  select  no  one  part  more  restricted  than  another, 
each  part  holy  as  every  other, — and  if  without  any  burden  of  guilt 
upon  you,  it  demanded  'every  jot  of  strength  to  keep  the  law, 
what  now  is  your  condition  with  the  mountain's  guilt  of  total  dis- 
obedience superadded  to  those  holy  claims  which,  without  a 
particle  of  guilt,  was  all  you  could  bear  ?  Does  any  man  think 
himself  better  than  the  law — holier  than  holiness?  Does  any  one 
think  himself  as  good,  as  holy  as  the  law,  by  nature  ?  If  neither, 
then  having  brought  upon  himself  the  wrath  and  curse  of  it,  he 
must  be  fearfully  below  it— utterly  unable  of  himself  to  keep  it. 

Woful  indeed  was  that  fall.  From  possessing  power  to  keep 
all  that  blessed  law,  fallen  to  a  prostration  in  which  we  cannot 
perfectly  keep  a  tittle  of  it ;  from  holy  harmony  with  God  to 
utter  fatal  alienation  from  his  holy  nature  is  the  change.  Let  the 
stars  desert  their  radiant  pathways,  and  sinking,  drift  along  the 
ragged  mountain-tops  ;  bid  the  lofty  Pleiades  quit  their  glorious 
paths  of  light,  and  glimmer  along  the  ocean's  restless  crests,  and 
those  prostrations  compare  not  in  shame  and  gloom  with  the 
descent  of  man.  For  not  as  if  from  the  crystal  pinnacles  of  the 
universe,  but  from  the  level  of  the  throne  of  God,  the  fields  of 
eternal  glory  and  holiness,  was  his  fall.  O,  Can  he  thus  fallen 
keep  that  holy  law,  which,  when  in  that  divine  exalted  state,  he 
could  no  more  than  do?  As  well  claim  that  the  worlds  just 
discerned  from  the  outermost  planet  known  to  the  telescope,  can  be 
seen  from  this  incalculably  remoter  planet  by  the  unaided  eye. 

But  2.  This  total  helplessness  or  want  of  strength  is  seen,  in 
that  no  man  has  strength  in  himself  to  stop  the  downward  tendency  given 
him  by  the  fall. 

The  apostacy  did  not  finish  its  terrible  work  On  man  in  Eden. 
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It  acted  fearfully  on  him  indeed  at  the  outset,  but  it  stopped  not 
there.  It  sent  man— the  race,  we  mean— downward.  In  all  his 
spiritual  tendencies  it  started  him  in  a  down  course  with  fearful 
speed  and  directness.  Thoughtful  men  in  all  times  charge  or 
consent  to  this,  as  the  universal  drift  of  the  race.  The  dissolute 
Roman  annalist  (Sallust,)  declares  of  man  "  quae  natura  pronce" 
All  philosophy  of  any  accepted  worth;  the  legislation  and  the 
literature  of  all  times,  confess  or  confirm  the  divine  record  of  a 
down  moving,  a  downward  tendency  by  nature,  as  universal  to 
men.  Carefully  philosophic  schemes  and  most  elaborate  plans  of 
communism  (which  is  one  fruit  of  denying  this  doctrine)  have 
repeatedly  set  forth,  only  to  come  to  naught.  The  disciples  of 
Owen  and  Fourier,  in  their  most  favored  experiments,  fail  to 
keep  a  decent  standing  before  this  fearful  downward  drift  of  the 
race,  unhelped  by  the  gospel  of  Christ.  You  profess  to  know 
history;  perhaps  are  skilled  in  its  great  philosophy.  Bring  forward 
then  to  this  trial  the  forces  of  choicest  ancient  heathen  morality; 
summon  the  famed  philosophers  and  moralists  of  olden  time, — 
Socrates  from  his  lyceum,  and  Plato  from  his  academy,  and  ask 
them  what  else  they  were  doing  all  their  renowned  days  but  trying 
to  make  men  good  from  self-developed  power,  to  check  and  stop 
them  in  their  mournful  descent,  their  downward  progress,  in  all 
visible  life.  Did  they  do  it  ?  Did  those  master  minds  of  the  race, 
and  the  schools  of  teachers  which  arose  under  them,  ever  bring 
about  the  coveted  result ;  a  community  or  class  of  righteous,  Godlike 
men  ?  Did  all  that  ingenuity  of  reasoning  and  power  of  persuasion, 
continuing  them  till  this  day  in  the  rank  of  master  men  in  those 
respects,  ever  bring  to  pass  an  example  of  holy,  devout,  heaven- 
ward-tending men?  The  like  enquiries  may  be  sent  among  the 
famed  men  of  the  East,  of  whom  Confucius  was  the  master.  Is 
it  not  true  of  them  that  "  by  wisdom  they  knew  not  God,  but 
professing  themselves  wise  they  became  fools,"  and,  for  the  gener- 
ations there,  from  that  time  to  this,  "  changed  the  glory  of  the 
incorruptible  God  into  an  image  made  like  to  corruptible  man, 
and  to  birds  and  four-footed  beasts,  and  creeping  things,,"     Did 


their  world-renowed  and  matchless  mastery  in  lessons  of  virtue, 
arrest  the  downward  steps  of  men?  Did  they  make  one  man 
radically  better,  or  create  a  holy  character  in  place  of  a  sinful 
one,  or  greatly  benefit  even  the  generations  most  influenced  by 
them  ? 

We  are  free  to  concede  that  they  had  some  efficiency.  Human 
character  was  in  some  examples  temporarily  mended  or  kept 
from  more  desperate  excesses.  We  assent  that  for  a  time  Greece 
had  virtues  to  boast  over  barbarian  neighbors;  more  intelligent  in 
legislation,  more  humane  in  laws,  wiser  in  common  life,  more  adorn- 
ed, too,  in  the  sentiments  of  art,  letters  and  public  culture.  Rome, 
also,  in  her  culmination,  was  in  these  respects  an  imitator,  though 
in  most  of  them  sadly  distant  from  the  original.  The  eastern 
sages,  less  effective  upon  the  visible  or  popular  character  of  their 
times,  gave  a  deeper  sentiment  to  religion,  and  turned  many 
perhaps  from  deeper  descents  in  pagan  abominations  to  a  false 
and  dreamy  spiritualism.  But  let  us  watch  till  these  boasted 
blossoms  have  time  to  show  their  fruitage.  And  after  the  growth 
and  ripening  of  years  did  not  those  gardens  of  such  exquisite 
culture  force  upon  the  world  fruits  of  most  deadly  bitterness  ? 
What  other  people  ever  wove  social  and  national  crimes  into  such 
splendid  but  terrible  fabric,  became  so  consumate  in  perfidy,  or 
drank  so  deeply  the  harlot's  cup,  as  did  the  dwellers  in  the 
princely  cities  of  Magna  Graeca.  Were  not  their  endowments, 
genius  and  culture  lavished  in  hiding  the  grossest  vice  under  the 
most  graceful  wreaths  of  their  laurel,  and  in  investing  nameless 
uncleanness  with  the  entrancing  melodies  of  their  lyre? 

And  what  other  people  so  waded  in  carnage,  drained  fellow 
blood  by  remorseless  war,  blackened  human  history  by  perfidies, 
by  oppressions,  by  wanton  trading  in  the  bodies  and  souls  of  men 
as  did  boasting  Rome? — and  to  this  day,  where  hangs  the  darkest 
night  of  idolatry  but  upon  those  eastern  nations  once  so  illumi- 
nated with  the  teachings  of  man's  self-renovation.  Said  a  master 
in  Israel,  "What  did  those  writers  accomplish  for  mankind? 
The  world  persecuted  them  while  living,  deified  them  when  dead, 
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but  grew  worse  and  worse.  It  is  from  the  very  date  of  the  first 
who  made  morals  a  science  that  we  trace  the  most  rapid  decay  of 
morality.  Plato  dreamed  of  abstraction  from  the  multiplicity  of 
matter  into  divine  unity,  while  Athens  grovelled  in  excesses  under 
the  sanction  of  a  false  religion  which  he  dared  not  impeach;  and 
Seneca,  after  having  studied  antitheses  for  his  feehle  apothegms, 
went  from  his  most  luxurious  home  to  sup  with  Agrippina  and 
his  pupil  Nero."*  Will  any  one  refuse  these  as  being  the  fair 
results  of  those  trials  ?  Can  any  fair  argument  do  less  in  showing 
that  we  were  without  strength  to  stop  even  where  the  apostacy 
left  us  ?  Has  man  without  Christ  ever  risen  higher  than  in  those 
grand  experiments  of  ancient  philosophic  morality?  has  he  ever 
gone  lower  than  in  their  indisputable  results  ? 

The  grand  attempt  of  modern  times  for  the  same  end,  maturing 
in  the  French  Revolution,  rightly  styled  by  Rohert  Hall  "  a  great 
experiment  on  human  nature,"  shows  much  the  same  process  and 
end.  Nowhere  has  the  doctrine  of  man's  native  goodness  declared 
itself  in  such  daring  vigor,  or  had  at  command  such  an  enormous 
subsidiary  force,  as  then.  Genius,  learning  and  power,  bowed 
themselves  to  the  vaunting  tasks.  They  first  undertook  to  recast 
the  entire  science,  literature  and  ethics  of  the  age.  Those  mas- 
terly encyclopedias,  projected  for  subduing  to  infidelity  the  world 
of  knowledge,  and  so  to  stand  as  pillars  in  the  temple  of  atheism, 
God  has  changed — and  by  the  hands  of  the  builders — into  ruinous 
monuments  over  their  own  defeat.  With  an  astonishing  vigor 
and  success  the  encyclopedists  built,  as  it  were;  a  Chinese  wall 
about  all  the  fields  of  learning,  avowedly  to  shut  out  forever  the 
the  bible  and  the  cross  of  Jesus  Christ.  But  the  work  turned  into 
a  drama  written  with  human  blood — the  world's  master-piece  of 
moral  infamy.  The  downward  tendency  swept  the  men  and  their 
works  into  sorrowful  ruin  together. 

II.  But  the  other  portion  of  our  text  claims  attention.  i(  In 
due  time  Christ  died  for  the  ungodly."  This  death  seems  to  be  set 
forth  as  the  grand  counter-balance  or  means  of  restoration  of  our 

*Bethune's  Discourses. 
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lost  strength.  In  that  death  somewhere  hides  a  recovering  power, 
a  source  of  strength,  a  power  of  life,  overcoming  this  power  of 
death. 

The  time  does  not  permit  much  reference  to  the  sublime  his- 
torical adjustment  hinted  by  the  phrase  "  in  due  time."  We 
must  take  what  of  its  force  we  can,  into  the  wider  argument. — 
Man  sinned  and  lost  his  moral  strength  ;  was  wholly  helpless  be- 
fore the  Divine  law.  Christ  came,  and  a  helper  was  found.  He 
died,  and  to  every  believing  soul  eternal  strength  was  infused. 

For  (1.)  to  every  believer  in  Christ,  Humanity  became  a  sharer 
in  Divinity.  Jesus  incarnated  "  took  upon  himself  our  nature," 
and  laying  off  that  frail  vesture,  as  we  all  must  by  death,  still  re- 
taining his  hold  upon  every  believer,  he  so  mixed  himself  with  our 
natures  that  all  those  joined  by  faith  to  him,  are  allied  to  divini- 
ty. In  that  is  everlasting  strength.  "  Born  again" — "created 
anew  in  Christ  Jesus,"  we  regain  the  strength  lost  in  Adam's 
fall. 

We  never  wholly  recover  indeed,  from  the  effects  of  that  fall. 
The  "wounds,  and  bruises  and  putrefying  sores"  of  it  never  will  be 
wholly  cured,  in  this  life.  The  scars  and  stiffened  joints  we 
got  by  it,  will  be  carried  to  the  grave. 

Sin's  stains  can  be  erased  from  us  by  no  other  means,  but  by 
sending  the  body  back  into  the  elemental  dust  out  of  which  it 
was  taken,— carrying  it  to  where  it  was  before  sin  touched  it. 
In  the  grave  must  be  sifted  the  crumbling  frame  until  it  is  as  its 
original  dust,  before  sin  can  be  got  wholly  out,  and  the  new,  di- 
vine, sinless  body  of  the  resurection  attained. 

As  the  dead  man  cast  into  the  prophet's  sepulchre,  touching 
that  sacred  dust—-"  revived  and  stood  upon  his  feet,"  so  the 
sinner  at  the  touch  of  Christ  revives  and  stands  up  again  for  the 
walk  with  God  ;  but  as  the  Hebrew  though  recalled  to  life  by  a 
miracle,  was  still  a  dying  man,  subject  to  death  as  he  was  before 
his  restoration,— so  the  renewed  man  though  lifted  by  the  miracle 
of  sovereign  grace,  has  yet  the  remnants  of  the  law  of  sin  and 
death  in  him.      His  real  life,  all  that  death  cannot  touch,  is  "hid 
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in  Christ."  Though  in  human  form,  the  nature  mingles  with  a 
divine  nature.  Joined  to  Christ  hy  faith,  blends  the  wasting  hu- 
manity with  ever-increasing  divinity.  Christ  formed  in  the  soul, 
transforms  us  more  and  more  into  a  divine  image  ;  and  so  a  di- 
vine strength  is  put  within  us,  and  "the  power  of  an  endless  life" 
overcomes  the  law  of  sin  and  death. 

By  Christ's  sharing  in  humanity  through  its  entire  career,  from 
birth  to  death,  and  allowing  the  believer  to  be  a  partaker  of  his 
sufferings,  the  two  natures  meet,  and  the  dying,  sinful  soul  gets 
eternal  life  from  the  divine  power  infused  into  it  ;  so  that  the 
scripture  is  plainly  true — "when  I  am  weak  then  am  1  strong." 
CiI  can  do  all  things  though  Christ  which  strengtheneth  me." 

(2.)  Christ  by  his  death  arrests  the  downward  drift  of  the  soul 
by  becoming  himself  an  object  of  faith.  "And  I,  if  I  be  lifted 
up  will  draw  all  men  after  me,"  was  his  own  declaration.  His 
crucifixion  was  emblematic  of  the  drawing  upward  of  all  who 
should  ever  know  and  feel  its  power. 

By  making  himself  the  object  of  faith,  believers  are  fastened  to 
him,  and  are  checked  from  the  downward  course  of  nature,  and 
drawn  upward  to— "Him  hath  God  exalted  with  his  right  hand  to  be 
a  Prince  and  a  Saviour."  Faith  thus  joins  Christ  and  the  believer. 
The  whole  regeneration  begins  in  it,  and  indeed  ends  in  it.  uThis 
is  the  victory  that  overcometh,  even  our  faithP  Trust  or  agree- 
ment with  God,  was  a  law  of  life  in  Eden.  There  it  was  com- 
plete. A  shadow  never  crossed  it.  Doubt  was  as  much  un- 
known in  the  mind,  as  demons  were  in  the  garden.  But  the 
touch  of  death  by  sin  smote  all  that  made  man.  Faith,  trusting 
love  to  God,  the  beauteous  lamp  of  paradise  was  put  out,  and 
the  scowling,  stormy  firmament  of  retribution  was  fast  shutting 
down  upon  the  world.  God  was  there  "a  consuming  fire."  Not 
an  impulse  of  faith  tarried  where  just  now  no  other  impulse  was 
known.  On  the  pathway  of  angels  who  kept  not  their  first  es- 
tate—banished from  God,— fallen  man  had  set  out.  But  over  the 
gasping  ruins  of  that  perfect  first  estate  a  whisper  of  mercy  is 
heard.     A  promise  flickers  in  the  dark  horizon  like  a  star  strug- 
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gling  into   sight.     Is  it  a  harbinger  of  hope  for  a  ruined  race  ?— 
Yes,  in  "  due  time  "  one  to  bruise  the  serpent's  head,  shall  come. 
A  flitting  ray  it  is,  but  sovereign  love  gleams  in  it.     O  how  dim 
the  image  of  the  crucified  one,  whom  it  foretold.     But  steadily 
it  grew.     A  long  desired  and  promised  son  is  led  up  to  a  mountain 
and  bound  an  innocent  sacrifice  on  an  altar  :    a  ladder  reaching 
from  land  to  sky—  &ivay  from  earth  to  heaven  is  seen  by  another. 
Corn  is  in  Egypt,   and  Joseph,  a  despised  and  rejected  one,   who 
went  unto   his   own,  and  his  own  received  him  not,  becomes  the 
wonderful  Deliverer;— Canaan  is  found  by  a  path  bordered  with 
types  and  symbols  ;  the  manna — the  smitten  rock — the  brazen 
serpent  healing  if  l*ut  looked  upon  ;  and  so  around  that  "  star 
out   of  Jacob"   silently   gathered  beams   more  and  more   fully 
discerned    by    the    eye    of  faith.       Through    all    the    ancient 
economy  ran  a  chain  of  growing  links,  brighter  as   they  multi- 
plied, conducting  the  faith  of  men  to  the  Shiloh  drawing   near. — 
In  the  cross  and  tomb  all  was  explained.     After  the  resurrection 
it  was  time  to  begin  at  Moses  and  the  prophets  and  show   the 
things  concerning  him.     Faith  now  has  a  visible,  historical  ob- 
ject.    Its  power  is   felt  wherever  Christ  is  known.     He  is  lifted 
up.     Behold  how  those  discerning  him  are  drawn  upward ,  also. 
The  downward  drift  may  now  stop.     Faith  has  found  a  helper 
of  eternal  strength. 

So  these  grand  foundation  truths  as  to  man's  condition  and 
character,  lost  and  helpless  in  himself,  restored  lifted  up  by 
Christ,  like  parallel  mountain  ranges  stretch  through  all  Scripture, 
all  history  and  the  moral  convictions  of  men. 

As  Ebal  and  Gerizim  stood  aloft  over  the  Hebrew  camp,  one 
as  a  throne  of  blessings  without  measure,  the  other  as  a  seat  of 
wrath,  grim  with  the  curses  echoing  from  it,  so  these  two  sen- 
tences of  Scripture  look  down  upon  man,— one  declaring  a  hope- 
less, helpless  apostacy,  the  other  a  mount  of  glory  with  the  cross  on 
its  summit,  and  hope  for  a  world  radiating  from  it  through  all  the 
ages  of  the  race. 

What  ministry  full  of  these  truths  can  be  barren  or  unfruitful  ? 
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Around  them  lie  the  promises  of  the  Holy  Spirit's  coming.  All 
experience  in  the  work  of  preaching  confirms  the  claim,  that 
foremost  and  ever  apparent  these  foundation  truths  should  he 
found  in  the  messages  of  Christ's  servants  to  men.  How 
surely  c  mighty  to  the  pulling  down  of  strong  holds,'  and  for  turn- 
ing c  many  to  righteousness,'  have  they  been.  Let  them  possess 
the  soul,  animate  the  heart  and  inspire  the  speech  of  ministers 
who  would  bring  home  many  sons  and  daughters  to  glory. 

Young  Herald  :  permit  me  to  offer  you  these,  as  funda- 
mental truths  for  the  ministry  you  to-day  are  consecrated  unto. 
Man  a  sinner,  Christ  a  Saviour  ;  man  lost  by  the  fall,  ( redeemed 
by  the  precious  blood  of  Christ,  as  of  a  lamb  without  blemish 
and  without  spot.'  Like  those  towering  mountains  of  blessing  and 
of  curse  in  the  wilderness,  let  these  pillars  of  truth  determine  all 
your  ministry.  Wherever  and  whenever  you  preach,  let  at  least 
the  echoes  if  not  the  very  voices  of  these  mountains  be  in  your 
discourse.  In  no  other  way  can  Christ  and  Him  crucified  be  set 
truly  before  men,  as  the  only  hope  for  the  soul.  Without  these 
grand  elements  of  man's  condition  and  of  God's  plan  of  mercy 
for  him,  no  preaching  is  true  to  the  Divine  purpose  in  it.  As  well 
not  preach  at  all  as  to  leave  out  the  chief  vitalities  the  Godhead 
has  put  in  it.  A  body  without  a  soul  is  such  a  ministry  ;  a  ghast- 
ly corse  by  the  altar  where  souls  wait  for  the  words  of  eternal  life. 
As  Jesus  sought  the  mountains  of  Judea  for  the  utterance  Of 
the  beatitudes,  for  the  temptation  and  its  victories,  for  the  trans- 
figuration, and  finally  chose  one  as  the  altar  on  which  to  set  His 
cross, — so  Sir,  do  you  frequent  these  mountain-ranges  of  divine 
doctrines  ;  for  from  their  summits  you  shall  catch  glimpses  of 
things  divine,  and  hear  voices  from  before  the  throne  telling  you 
what  no  tongue  on  earth  can  tell,  and  inspiring  your  soul  as  no 
words  of  men  can  do.  The  roots  of  the  everlasting  hills  you  will 
need  to  feel  beneath  your  feet  in  many  a  scene  of  the  life  before 
you,  and  on  their  summits  you  shall  find  communion  and  behold 
glories  unknown  and  unseen  anywhere  else. 
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My  dear  brother, — can  I  forbear  to  remind  you  of  that  venera- 
ble sire*  in  the  distant  town  of  his  home,  sitting  by  the  window  be- 
neath the  ancient  elm,  whose  friendly  branches  shielded  your 
birth-spot,  and  casting  in  his  mind  what  manner  of  ministry  you  his 
youngest  son  shall  accomplish.  How  his  faltering  memory  teems 
with  the  scenes  of  his  own  consecration  to  this  great  work,  and 
how  these  doctrines  we  have  spoken  of,  in  his  strong,  pursuing 
words  once  made  men  quake,  and  won  grateful  numbers  from  the 
power  of  sin  unto  Christ. 

Few  men  in  a  similar  sphere  ever  more  fully  or  powerfully 
preached  the  doctrines  of  the  cross  than  did  that  revered  parent,  of 
now  almost  fourscore  and  ten  years.  One  remarkable  result 
should  animate  your  courage  to-day,  viz.  :  that  at  one  time,  as 
the  tradition  is,  there  was  not  a  house  in  his  parish  in  which  there 
was  not  at  least  one  praying  soul. 

O,  Sir,  if  from  your  service  here  such  a  blessed  harvest  comes, 
what  numbers  of  these  souls,  now  dead  in  sin,  without  strength, 
shall  be  made  alive  in  Christ  and  join  the  throngs  gone  hence  al- 
ready, in  the  song  of  Moses  and  the  Lamb. 


*Rev.  Peter  Sanborne,  born  in  Kingston,  N.  H.}  graduated  D.  C. 
in  1786,  was  ordained  pastor  of  the  Third — now  Old  South  Church,  in 
Reading,  Mass.,  June  9,  1790.  He  yet  survives,  dwelling  in  the  ancient 
parsonage  built  for  his  predecessor,  the  first  pastor  of  this  Church.  He  has 
entered  the  ninety-first  year  of  his  life,  and  though  infirm,  he  yet  has  vivid 
remembrances  of  the  past,  his  youth  especially,  and  of  the  doctrines  he  once 
preached  with  remarkable  power  and  success* 
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HISTORICAL    SKETCH. 


Georgia,  Franklin  Co.,  Vt.,  lies  along  the  right  shore  of  Lake  Chainplain,  in 
a  romantic  and  pleasing  position.  In  1787  settlers  came  here  from  Con- 
necticut and  Massachusetts.  Mr.  Murdock  from  Sunderland,  a  missionary, 
preached  the  first  sermon  here,  from  Rom.  V  :  11.  In  Nov.  7th,  1793,  the 
Church  was  formed.  Missionaries  and  perhaps  some  candidates  furnished 
irregular  preaching  until  1803,  when  Publius  V.  Bogue  was  ordained  first 
pastor.  For  ten  years  the  ordinances  had  been  seldom  administered, 
though  public  worship  was  held  in  a  school-house,  the  people  not  forgetting 
to  assemble  themselves  together.  A  sermon  read  by  a  layman  was  generally 
their  spiritual  teaching.  The'tfirst  meetiDg-house, — a  structure  of  fair  form 
and  its  front  excellent  in  style  and  finish, — was  built  in  1802.  Rev.  Mr. 
Bogue  remained  ten  years,  to  1813.  In  1815,  Rev.  E.  H.  Damon  was 
settled.  His  useful  ministry,  enriched  by  blessed  spiritual  harvests,  continued 
to  1824.  He  is  now  senior  pastor  of  the  Church  in  Swan  ton.  Rev.  Luther 
Blodget  was  settled  July  2,  1828  ;  unsettled  March  4,  1830.  Rev.  George 
W.  Ranslow  settled  in  1833  ;  continued  pastor  until  Jan.  31 ,  1855.  George 
E.  Sanborne  was  ordained  Jan.  1,  1857.  Thus  in  a  period  of  64  years  the 
Church  has  settled  five  ministers,  and  been  nineteen  years  without  any  set- 
tled pastor  ;  leaving  an  average  ministry  to  the  settled  pastors  of  nine  years. 
But  in  this  oft-broken  ministry,  "  times  of  refreshing  "  have  been  the  heri- 
tage of  the  Church .  About  three  hundred  persons  have  been  members  of 
it.  Many  of  them  sleep,  and  others  are  wanderers  upon  the  ever-lengthening 
and  multiplying  paths  of  Western  emigration. 

The  new  pastorate  begins  with  the  tokens  of  divine  presence,  and  this 
Zion,  "  beautiful  for  situation,"  promises  to  put  on  more  beautiful  garments 
than  she  yet  has  worn  among  the  sister  churches. 

The  town  has,  by  the  last  census,  2686  inhabitants.  St.  Albans  adjoins 
it  on  the  north,  Burlington  is  below  it  18  miles. 


